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Creation: God cares, we don’t
 

As we explore and consider the appropriate Christian response to environmental stewardship and invasive species, we must explore the purposes of God’s creation and examine the reasons for Christian apathy toward the well-being of creation.  

What are some of God’s purposes for creation?
( Human use

( To glorify God

( General revelation

( To teach us biblical lessons

( God’s enjoyment

1.  Human use


Perhaps the most obvious purpose for creation among most Christians is that God provides creation for human use.
  Often referred to as the “instrumental value”
 of creation, there is much support throughout scripture, beginning with Genesis 1:28-30, for the argument that creation is for our use:

28 God blessed them and said to them, "Be fruitful and increase in number; fill the earth and subdue it. Rule over the fish of the sea and the birds of the air and over every living creature that moves on the ground." 29 Then God said, "I give you every seed-bearing plant on the face of the whole earth and every tree that has fruit with seed in it. They will be yours for food. 30 And to all the beasts of the earth and all the birds of the air and all the creatures that move on the ground--everything that has the breath of life in it--I give every green plant for food." And it was so.  

Although God’s providence of plants for food might seem to relate back to the dictate to “subdue” the earth, Genesis 1:30 describes the same providence to all animals, not just humans.


Psalm 104:14-15 speaks of a God who not only provides for our needs (i.e., bread), but through creation also provides for our enjoyment:  

He makes grass grow for the cattle, and plants for man to cultivate-- bringing forth food from the earth: wine that gladdens the heart of man, oil to make his face shine, and bread that sustains his heart.

Although God provides creation for our needs and enjoyment, this use is not without its limits, as there are several places in scripture where God warns us against wastefully destroying creation and overusing creation’s resources beyond its capacity to regenerate itself.  For example, in Deut. 20:19-20, God’s law forbids the wanton destruction of trees: 

When you lay siege to a city for a long time, fighting against it to capture it, do not destroy its trees by putting an ax to them, because you can eat their fruit. Do not cut them down. Are the trees of the field people, that you should besiege them?  However, you may cut down trees that you know are not fruit trees and use them to build siege works until the city at war with you falls. 

In Deuteronomy 22:6, God forbids the taking of a mother bird for food, seemingly because doing so would deplete the population of birds:

If you come across a bird's nest beside the road, either in a tree or on the ground, and the mother is sitting on the young or on the eggs, do not take the mother with the young.

Dave Mahan (2001), Director of the Great Lakes Program of the Au Sable Institute for Environmental Studies, cites this verse as evidence that God has “also given us the responsibility to maintain the natural fruitfulness of the world...  While we can use the natural world for sustenance we must preserve its capacity to reproduce.”  


Although scripture clearly describes God gifting us with his creation for our use and enjoyment, human use is not the be-all and end-all of God’s purpose for creation.  Nowhere is this more clearly stated than in the book of Job.  Of the behemoth, God asks: 

“Can anyone capture him by the eyes, or trap him and pierce his nose?” (Job 40:24)  

Of the leviathan, God asks:

“Can you pull in the leviathan with a fishhook or tie down his tongue with a rope? 2 Can you put a cord through his nose or pierce his jaw with a hook? 3 Will he keep begging you for mercy? Will he speak to you with gentle words? 4 Will he make an agreement with you for you to take him as your slave for life? 5 Can you make a pet of him like a bird or put him on a leash for your girls? 6 Will traders barter for him? Will they divide him up among the merchants? 7 Can you fill his hide with harpoons or his head with fishing spears?” (Job 41:1-7)  

God seems to be making it pretty clear in these passages that He created the leviathan and behemoth
 for purposes other than human use.  Perhaps one of their purposes is to keep humans humble, as Job 41:33-34 says of the leviathan: 

Nothing on earth is his equal-- a creature without fear.  He looks down on all that are haughty; he is king over all that are proud.  


Value ascribed to creation beyond human utility is typically referred to as “intrinsic value”---value in and for itself (Bouma-Prediger 2001 p. 127).
  On the intrinsic value of creation, Bouma-Prediger states:

“Individual creatures and the earth as a whole have an integrity as created by God and as such have more than merely instrumental value.  Creatures exist to praise God and are valuable irrespective of human utility.  From this theological theme comes the ethical principle of intrinsic value.” (p. 142)

2.  To glorify God


As Bouma-Prediger notes, Creation exists to praise and glorify God, the Creator of the universe.  On this purpose of creation, Van Dyke et al. (1996) state:

“At the time of God’s pronouncement on the goodness of his creation, after God had ordered all things, no humans were yet present.  Human beings are not created until the pronouncements are complete (Genesis 1:26), arriving as the last act of a nearly finished work.  They are not asked to applaud, evaluate or critique.  Their own opinion... is not solicited.... Creation is good... and its value exists because its Creator exists.  It was brought into being to glorify God.” (p. 48)

Accordingly, Psalm 148 calls for all of creation
 to praise the Lord:

1 Praise the Lord. 2 Praise him, all his angels, praise him, all his heavenly hosts. 3 Praise him, sun and moon, praise him, all you shining stars. 4 Praise him, you highest heavens and you waters above the skies. 5 Let them praise the name of the Lord, for he commanded and they were created. 6 He set them in place for ever and ever; he gave a decree that will never pass away. 7 Praise the Lord from the earth, you great sea creatures and all ocean depths, 8 lightning and hail, snow and clouds, stormy winds that do his bidding, 9 you mountains and all hills, fruit trees and all cedars, 10 wild animals and all cattle, small creatures and flying birds

Isaiah likewise speaks of the heavens and mountains shouting and singing praises to God:

Shout for joy, O heavens; rejoice, O earth; burst into song, O mountains! For the Lord comforts his people and will have compassion on his afflicted ones. (Isaiah 49:13)

You will go out in joy and be led forth in peace; the mountains and hills will burst into song before you, and all the trees of the field will clap their hands. (Isaiah 55:12)

While it can be argued that these and other similar verses throughout scripture are speaking poetically/metaphorically and that trees cannot “clap their hands” and mountains, etc. cannot literally “sing,”
 the point is that scripture tells us repeatedly that all of creation gives praise and glory to God, however the praising and glorifying physically manifest themselves.  Indeed, this should not be a foreign concept to us, as when we sing the Doxology, we acknowledge that all organisms (or at least all animals)
 praise God, not just people:

Praise God, from Whom all blessings flow

Praise Him, all creatures here below

Praise Him above, ye heav’nly host

Praise Father, Son, and Holy Ghost. (T. Ken)

On the worship of God by all of creation, Tony Campolo (1992) writes: 

“We humans are by no means the only creatures who can worship God.  All of nature was created for this end.  The catechism may say that the main purpose of God’s people is to worship Him and adore Him forever, but such a calling belongs to all His other creatures too (Psalm 103:20-22).  I increasingly believe that it is a humanistic distortion to think that nature was created by God solely for the benefit of [humans].  The idea that nature is there simply to provide blessings and gratification for humans seems to me to be more of a manifestation of anthropocentric exaggeration than an expression of how things really are.” (p. 127)  
3.  For General Revelation


“General Revelation” is God’s use of creation to make known his power and divinity, providing the context for Special Revelation through Scripture.  Calvin addresses this idea in his Institutes of the Christian Religion: 

“...he not only sowed in men’s minds that seed of religion of which we have spoken but revealed himself and daily discloses himself in the whole workmanship of the universe.  As a consequence, men cannot open their eyes without being compelled to see him.  Indeed, his essence is incomprehensible; hence, his divineness far escapes all of human perception.  But upon his individual works he has engraved unmistakable marks of his glory, so clear and so prominent that even unlettered and stupid folk cannot plead the excuse of ignorance... wherever you cast your eyes there is no spot in the universe wherein you cannot discern at least some sparks of his glory.” (Institutes, I.V.1)

Calvin cites Romans in support of his reasoning:

What men need to know concerning God has been disclosed to them... for one and all gaze upon his invisible nature, known from the creation of the world, even unto his invisible power and divinity. (Romans 1:19-20)
General Revelation is mentioned elsewhere in scripture as well.  For example, Psalm 19:1-4 speaks of the revelation of God’s power, divinity, and creativity as displayed in the heavens:

The heavens declare the glory of God; the skies proclaim the work of his hands.  Day after day they pour forth speech; night after night they display knowledge.  There is no speech or language where their voice is not heard.  Their voice goes out into all the earth, their words to the ends of the world. 

4.  To teach us Biblical lessons


Creation helps us understand Biblical lessons.  For example, in Matthew 6:25-34, Jesus uses birds and lilies to teach us about the love and providence of God:  

25 Therefore I tell you, do not worry about your life, what you will eat or drink; or about your body, what you will wear. Is not life more important than food, and the body more important than clothes? 26 Look at the birds of the air; they do not sow or reap or store away in barns, and yet your heavenly Father feeds them. Are you not much more valuable than they? 27 Who of you by worrying can add a single hour to his life? 28 "And why do you worry about clothes? See how the lilies of the field grow. They do not labor or spin. 29 Yet I tell you that not even Solomon in all his splendor was dressed like one of these. 30 If that is how God clothes the grass of the field, which is here today and tomorrow is thrown into the fire, will he not much more clothe you, O you of little faith? 31 So do not worry, saying, 'What shall we eat?' or 'What shall we drink?' or 'What shall we wear?' 32 For the pagans run after all these things, and your heavenly Father knows that you need them. 33 But seek first his kingdom and his righteousness, and all these things will be given to you as well. 34 Therefore do not worry about tomorrow, for tomorrow will worry about itself. Each day has enough trouble of its own. 

In his book Vocation: Discerning Our Callings in Life, author Douglas Schuurman writes about this very passage and God’s voice in creation, and he includes mention of the chorus of creation glorifying God: 

“God’s redemptive grace opens deaf ears to hear again the voice of God calling through creation.  By the power of the Holy Spirit, men and women enter into Christ’s sense of absolute dependence upon God the Father...  In Christ there is freedom from anxiety and fear, and freedom for a pervasive and profound sense of dependence.  Our dependence is both a gift and a task: a gift because sin has not totally destroyed God’s good creation, and a task because creation calls us to add our voices to the chorus declaring God’s glory.  The ethical imperative attached to our sense of dependence is to preserve and enhance life, and to resist the powerful forces bent on destroying creation.” (p. 55)


Scripture is rich with “environmental” metaphors.  The righteous man is compared to a tree planted by streams of water in Psalm 1.  God’s protection is compared to that of a mother bird protecting her offspring in Psalm 91.  Jesus calls himself a vine and us branches in John 15.  The church is a cedar shoot in Ezekiel 17.  God’s people are compared to heartless ostriches in Lamentations 4.  Would Isaiah 40:31 (“...They will soar on wings like eagles...”) be very meaningful to us if DDT were not banned and bald and golden eagles had gone extinct during the second half of the 20th century?  In fact, would it not be a little disquieting to read that passage if such had been the fate of eagles?  Indeed, many environmental metaphors in scripture have little meaning for us.  If a righteous person were a tree around here, s/he definitely would NOT want to be planted near one of our local streams, since they are all so polluted.  The towering cedars of Lebanon no longer exist.  Exactly why is an ostrich considered heartless?  How many of us have never seen a field of lilies?  Indeed, many of us have never even seen an eagle soar effortlessly, lifted by an invisible force, and therefore really cannot appreciate the words of Isaiah.  And isn’t a coney
 (Lev. 11:5) a chilidog?   

In his book The Birds Our Teachers: Biblical Lessons from a Lifelong Bird Watcher, John Stott explains one of the most marvelous “natural” lessons in all of scripture, the lesson of the house sparrow.  Probably the most common of all land birds, the house sparrow has few redeeming qualities except for being clever and adaptable
.  It is a nuisance species that aggressively attacks other species of birds, its nests are incredibly untidy, it damages grain crops, and with our assistance it has now invaded much of North and South America, Australia, and New Zealand, supplanting native species of birds.  Deliberately choosing the most seemingly worthless creature he could think of, Jesus said of these sparrows that “not one of them is forgotten by God” (Luke 12:6) and that not one of them will “fall to the ground” apart from God’s knowledge and will (Matthew 10:29).  Jesus also told his followers, “Don't be afraid; you are worth more than many sparrows.” (Luke 12:7)  “The largely negative assessment of sparrows makes Jesus’ positive reference to them all the more striking,” says Stott.  “For these little creatures, lacking both colourful plumage and musical song, are nevertheless cherished, remembered, and protected by God.” (p. 35)  If God our creator notices and cares so much for the lowliest of animals, how much more so does he notice and care about us?!
5.  For God to love and enjoy

May the glory of the Lord endure forever; may the Lord rejoice in his works... (Psalm 104:31-32)
Creation exists for God’s enjoyment.  Most of us can relate to God in this regard.  Perhaps as a reflection of the likeness of God in us, we like to create and build things and look at them afterwards.  My wife enjoys quilting.  When she’s done with a quilt she can look at it with a sense of satisfaction and enjoyment.  Granted, it may bother her that her sewing machine slipped a stitch here or there, or she may wish in retrospect that she had not juxtaposed two certain pieces of fabric, but she nevertheless finds enjoyment in the end-product of her creative toil (as well as the subsequent gifting of the quilts for others to enjoy).  Likewise, while vacationing in northern Minnesota this summer, my 3-year-old son Tommy took great pleasure in building sandcastles and planting bushes around them (well, they were actually pine cones, but he called them “bushes”).  Why does God’s creation exist?  Because we have a creative God who enjoyed/enjoys
 creating and enjoys his creation.  Just as Tommy was annoyed and disappointed when he discovered that someone had trampled the sandcastles and bushes he had worked so hard on, I suspect that God is even more so as He looks upon his creation that is being “subjected to frustration” (Romans 8:20) at the hands of humankind.

God enjoys and loves all of His creation.  Attesting to this is John 3:16, one of the most memorized verses in scripture:

For God so loved the world that he gave his one and only Son, that whoever believes in him shall not perish but have eternal life.
While this verse is usually viewed as a promise of salvation for humankind, the word translated as “world” is actually the Greek word “kosmos” and, as explained by Tony Campolo (1992), refers to:

“anything and everything that is in the universe, including the animals, flowers, insects, and fish---God loves them all…  Of course, God loves us humans most of all.  But we must not allow His great love for us to obliterate the fact that He loves all of His creation.” (p. 13)

Thus, Jesus was ultimately sent not only for the redemption of the human race, but the redemption of the entire cosmos
.  As Van Dyke et al. (1996) explain:
“Christ’s death and resurrection have not only personal consequences for me but also cosmic consequences for creation.  God’s saving grace through Christ not only pays the price for people but redeems an oppressed cosmos.  This does not demean the work of Christ, but rather amplifies it.  Just as the sin of Adam affected all creation, so the sacrifice of Christ begins the redemption of it.


“Such consequences are always clearly understood throughout the New Testament.  The reconciliation with God achieved through the life, death, and resurrection of Christ extends to all creation.  This was clearly Paul’s understanding when he wrote: ‘He [Christ] is the image of the invisible God, the firstborn over all creation.  For by him all things were created: things in heaven and on earth, visible and invisible; ... all things were created by him and for him...For God was pleased to have all his fullness dwell in him, and through him to reconcile to himself all things... by making peace through his blood, shed on the cross.’  Clearly the “all things” referred to in this context are the same “all things” that Christ created--- the entire physical universe.” (p. 86)

Indeed, in Romans 8:18-23, Paul points to the ultimate redemption of all of creation:

18 I consider that our present sufferings are not worth comparing with the glory that will be revealed in us. 19 The creation waits in eager expectation for the sons of God to be revealed. 20 For the creation was subjected to frustration, not by its own choice, but by the will of the one who subjected it, in hope 21 that the creation itself will be liberated from its bondage to decay and brought into the glorious freedom of the children of God. 22 We know that the whole creation has been groaning as in the pains of childbirth right up to the present time. 23 Not only so, but we ourselves, who have the firstfruits of the Spirit, groan inwardly as we wait eagerly for our adoption as sons, the redemption of our bodies.

Arguments that this passage does not describe the redemption of all of creation typically involve an interpretation of verses 19-22 as specifically referring to humans, but “whole creation” in verse 22, and “Not only so, but we ourselves” in verse 23 seem to dispel the argument.   Others argue that the rest of creation will cease to exist, thus ending its groanings,
 but, as pointed out by Campolo (1992), “annihilation is not deliverance.” (p. 58)  Moreover, I personally would not wait eagerly to be annihilated, and I’m doubting that creation would do so.  On the groanings of creation mentioned in verse 22, Campolo writes:

“[The Bible] is not only about a Savior who came into the world to make us into people who can love and worship His Father; it is also about a Savior who came to deliver the rest of creation from its “groanings” so that it too can offer up worship to God.” (p. ix)

We will further consider the “groanings” of creation in the next chapter.

If our God cares so much about his creation, why do so many Christians care so little?
While an encouraging amount of “greening of the Church” has occurred in the past few years (see McKibben 2006; Moyers 2006), Tony Campolo’s 1992 criticism of the church in America still largely rings true today:

“A list of impending ecological disasters is readily available, yet there has been little response from the church... The more theologically conservative church members are, the less likely they are to show any interest in saving our planet from what is certainly an impending ecological holocaust.” (p. 12)

In 1993, Wendell Berry, similarly underwhelmed with the church’s response to the plight of the earth, wrote:

“Christian organizations, to this day, remain largely indifferent to the rape and plunder of the world and of its traditional cultures.... The certified Christian seems just as likely as anyone else to join the ... conspiracy to murder Creation.” (p. 39)

So why do many Christians not seem to care about the environment?  Cal DeWitt considers ten “stumbling blocks to creation’s care and keeping” in his 1994 article “Christian Environmental Stewardship: Preparing the Way for Action”.   Some of his stumbling blocks now seem dated (e.g., environmental stewardship is too New-Age), but the article is nevertheless worth reading if one is interested.  I wish to focus attention on four of the reasons given by DeWitt (and indeed, by many other authors) and add a reason to the list that DeWitt discusses later in his article but does not specifically include in his “Top 10”:

( “It’s all gonna burn anyway.”

( “People are more important.”

( “Caring for the environment is something liberals do.”

( “Dominion means oppressive domination.”

( We cannot care for what we don’t know.

a) “It’s all gonna burn anyway.”

As previously mentioned, many Christians believe that the earth and all the rest of creation will cease to exist.  These people point to 2 Peter 3:10 as evidence that creation as we know it will be destroyed, therefore negating responsibility for the care of said creation:

But the day of the Lord will come as a thief in the night; in which the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, the earth also and the works that are therein shall be burned up. [KJV]

Steven Bouma-Prediger (2001) states that “this verse represents perhaps the most egregious mistranslation in the entire New Testament,” arguing that the Greek verb translated as burn is a derivative of the word heureskein, “to find.”  “In other words, the text states that after a refiner’s fire of purification (v. 7), the new earth will be found, not burned up.” (p. 77)  Bouma-Prediger points to the work of Tom Finger, who concludes in his survey of four major eschatological schemes
 that:

“All evangelical eschatologies anticipate significant degrees of continuity between our present earth and the future world.  To be sure, this contrasts greatly with what seems to be believed in some evangelical churches: that our ultimate destiny is an immaterial, spaceless heaven, and that our present earth will be wholly destroyed.  Wherever these views may come from, they have no sound foundation in either evangelical theology or Scripture...  The general environmental implications of this affirmation would be that since God will transform the earth we now have, this earth must be precious to God, and that proper stewardship of nonhuman nature is a task with eternal consequences.” (p. 77)

The mistranslation continues in 2 Peter 3:11:

Seeing then that all these things shall be dissolved, what manner of persons ought ye to be in all holy conversation and godliness
The word translated as “dissolved” in this verse is the Hebrew word “luvw”, which means “to set a person or animal free” (crosswalk.com) and is translated 27 times in the New Testament as “loose” (e.g., Matthew 21:2…  I don’t think Jesus wanted his two disciples to “destroy” or “dissolve” the ass and colt), while being translated as “destroyed” and “dissolved” only twice each.  So in essence, the original text is describing creation’s release from bondage, but it is translated as creation’s destruction.  Po-ta-to, po-tah-to! 

A “philosophy” related to the “it’s all gonna burn” philosophy is the belief that Christ’s return is imminent, the world is falling apart and we can’t and shouldn’t do anything about it.  Supporters of the “earth is irrelevant” philosophy point to Colossians 3:2, which tells us to “set our minds on things above and not on earthly things.”  On this philosophy, Campolo (1992) writes:

“Those who hold this opinion suggest that all we Christians can do is tarry patiently until the trumpet sounds and the Lord returns to set everything right again.  This kind of thinking often promotes a kind of passive quietism that makes being a Christian nothing more than a quest for a personal holiness that will render us ready for “that great day.”  Such … thinking… disengages Christians from those activities designed to improve society and, in the case of our discussion, from participating in those social programs designed to save the environment.  What is worse is that this kind of theology can get people to throw caution to the wind and act irresponsibly…  ‘No matter what I do, the world will just get worse and worse until He returns, so I might as well enjoy what God has put here on Earth for me to enjoy and not worry about the social consequences.’... Thinking like this creates a Christian version of ‘eat, drink, and be merry’.” (p. 93)

Ultimately, those who believe that the earth will be destroyed believe that heaven is “somewhere else” and that we are just “passing through,” and therefore we should not care for this temporary place.  As a counterargument Bouma-Prediger notes that, just as it is not permissible to plunder someone’s house just because it will be torn down someday, it is likewise “non sequitur to argue that because the earth will be destroyed in the future, humans, therefore, should exploit it in the present.” (p. 78)  It could also be argued that we do not trash hotel rooms simply because we are just passing through... though I suppose many of us do abuse our rental cars...

b) “People are more important.”

As explained above, God clearly uses creation to provide for our needs.  However, God warns us about the wise use of our resources.  Although scripture makes it clear that God provides for our enjoyment and not just our needs (e.g., the wine and oil in Psalm 104), scripture also makes it clear that God condemns luxurious self-indulgence 
(e.g., James 5:1-5)
, and in American society today, we often confuse our wants with our needs, such that we can rationalize any environmental abuse if it makes our lives more pleasurable.  Speaking to our inability to put environmental concerns above our own, Campolo (1992) writes:

“[The] truth is that there is something radically wrong with human nature.  There is an innate sinfulness at the core of our being that lies at the base of all our troubles.


“Greed in the human heart drives us to use everything and everybody around us to get what we want…  This perversity allows you and me to participate in the destruction of the rainforest and cause suffering for millions in order for us to satisfy our own appetite for beef... The condition called “original sin”… is what makes us unwilling to adopt a more socially and environmentally responsible lifestyle.” (p. 32)

Campolo explains that the clearing of the Amazon rainforest for such reasons as beef production ultimately contributes to the suffering of people of Africa: “The moisture from the jungle forms rain clouds that float across the Atlantic to fall upon the parched soil of such countries as Mauritania, Senegal, and Mali.” (p. 16)  As destruction of the rainforest continues, fewer clouds form and less moisture reach Africa, and more and more arable land is converted to desert, leading to mass starvation, he argues.

Humans are inextricably linked to their environment, and virtually all environmental abuses ultimately affect humans.  Like all other organisms, we “breathe” air (using the term “breathe” loosely), and we “drink” water (ditto).  Like all other heterotrophs, we eat other organisms for survival.  We suffer when water hyacinth clogs Lake Victoria.  We are eaten out of house and home by invasive termites.  We lose crop yield to erosion and invasive pests.  We lose potential drug treatments when yet-untested plants are driven to extinction in the Amazon rainforest and elsewhere.  Even our relationship with our Creator suffers when we abuse our environment.  Whether or not it is readily apparent, humans are affected by the groanings of creation, so we need to tread carefully when we abuse the environment by “putting people first.”

c) “Caring for the environment is something liberals do.”


Despite the lack of coherency, this may be the biggest reason for Christians not concerning themselves with environmental issues.  For example, many Christians dismissed Al Gore’s global warming movie, not because of its loose content, but because the message was Al Gore’s.
  Whether or not Al Gore is a believer, God is clearly not beyond having unbelievers do His work.  DeWitt (1994) points out that in Isaiah 45, Cyrus was anointed to do God's work, even though he was an unbeliever:

“The Bible makes it clear that if God's people are unwilling or unable to do God's work, God sees to it that the work gets done nonetheless. As we should not deprecate Cyrus for doing his God-given work, we must be careful not to deprecate any worldly people out there who clearly are doing God's work. More importantly, we must not excuse ourselves from our God-given task as stewards of God's creation if we see those who do not acknowledge God doing God's work.” 

On this same subject, Campolo (1992) writes:

“…insofar as the church does not heed His call to be His rescuers of creation, He will use instruments outside the church to accomplish His will…  God is even now using groups like Greenpeace, the Audubon Society, the Sierra Club, and the National Wildlife Federation to carry out His renewal plan for our… planet… We in the church must be about the tasks God has given us to do lest the privilege of doing them be taken from us.” (p. 184)

Campolo is also concerned that the apathy of Christians toward the environment is leading seekers to other religions such as Buddhism that are more nature-friendly:

“If we fail to develop a biblically based theology of nature that fosters feelings for nature, then other religions and New Age gurus will move in to offer alternative belief systems that do.  If the church cannot teach the citizens of our century how to enter into the sufferings of creation, those false prophets who play with the occult will.  Then charlatans will be the only ones to offer people a spiritual basis for being pro-actively responsible for their environment.” (p. 99)

If we are serious about reaching the unsaved, and the unsaved are caring for the creation that God cares so much about, then Christians have a “bonus” reason for caring for creation.

d) “Genesis 1:28 gives us dominion over the earth, and dominion means oppressive domination.”

And God blessed them, and God said unto them, Be fruitful, and multiply, and replenish the earth, and subdue it: and have dominion over the fish of the sea, and over the fowl of the air, and over every living thing that moveth upon the earth. (Gen. 1:28) [KJV]


Not only Christians, but many critics of Christianity also point to this verse to argue that Christians have been given orders to subdue and vanquish the Earth.  Taking the verse in isolation, such an interpretation seems plausible, but upon consideration of Scripture in its entirety, such an interpretation seems wildly flawed.   Says Wendell Berry (1990) of this interpretation:

“Such a reading of Genesis 1:28 is contradicted by virtually all the rest of the Bible… The ecological teaching of the Bible is simply inescapable: God made the world because He wanted it made.  He thinks the world is good, and He loves it.  It is His world; He has never relinquished title to it.  And He has never revoked the conditions, bearing on His gift to us of the use of it, that oblige us to take excellent care of it.  If God loves the world, then how might any person of faith be excused for not loving it or justified in destroying it?” (p. 98)

DeWitt (1994) points out that not only is the dictate from God delivered prior to the Fall, but given Jesus Christ’s servanthood as our model for dominion, it is clear that “dominion” means care and service, and not oppressive domination.  Indeed, we find not many verses later, in Genesis 2:15, that God delivers the directive to take care of the Garden (and presumably the earth), not to vanquish it:

And the LORD God took the man, and put him into the Garden of Eden to dress it and to keep it. 

e) We cannot care for what we don’t know.

More than ever, humans have become disconnected from their environment.  We don’t know where our water comes from, we don’t know where our trash goes, we don’t know where our waste goes when we flush the toilet, we cannot name plants and animals native to our area, and so on.  Says DeWitt (1994) of this serious problem that remains even after all his stumbling blocks are addressed: 

“...most people today have been alienated from the Creator and God's creation, and thus it is difficult to love, uphold, and make right again a world that we really do not know. Therefore, many will first have to become aware of creation and its God-declared goodness.” 

In his article, DeWitt presents a “framework” for creation care: Awareness → Appreciation → Stewardship.  In my next chapter, I will elaborate on this framework, including thoughts on why and how we have lost touch with God’s creation and what invasive species have to do with our environmental disconnect.

� In all likelihood, you do not need convincing that God provides creation for use by humans, so I will spare you an overly detailed exegesis of this fact.  





� Instrumental values of creation, listed as “Benefits of biodiversity” in Brennan & Withgott’s (2005) secular environmental science textbook, include:


( food, fuel, and fiber


( shelter and building materials


( purification of air and water


( detoxification and decomposition of wastes


( stabilization and moderation of Earth’s climate


( moderation of floods, droughts, wind, and temperature extremes


( nutrient cycling and generation and renewal of soil fertility


( pollination of plants, including many crops


( control of pests and diseases


( maintenance of genetic resources as key inputs to crop varieties, livestock breeds, and medicines


( cultural and aesthetic benefits








� The identity of the behemoth and leviathan are open to debate.





� Much of the intrinsic value described in Christian stewardship writings could be better labeled as “divinely instrumental,” as God uses his creation for manifold purposes beyond use by humans, exemplified in this explanation of “intrinsic value” by Bouma-Prediger.


� Except perhaps for some plants and bacteria…  We’ll assume “small creatures” includes protists.  See footnote #7.





� A similar interpretive dilemma is faced throughout scripture.  For example, Psalm 104:19 states that “... the sun knows when to go down.”  Can the sun really “know”?  Does the sun have a brain?





� While I would personally normally consider “creatures” to refer specifically to animals, many Christian ecologists consider all organisms to be “creatures” since they were created.


� “True” coneys are better known as pikas.  These small burrowing mammals are closely related to rabbits and are found in mountainous areas of Asia and North America.  The Biblical coney could also be a hyrax, a small ungulate that can be mistaken for a well-fed rabbit or pika.  Coneys are declared as unclean in the Law, which may tell us something about chilidogs.  ;)





� I confess that the house sparrow was my favorite species of bird when I was a young child, but there weren’t many other species of birds in my Chicago neighborhood at the time and indeed, the sparrows were the only birds that would come and eat the bread crumbs we threw out.


� Whether God is still actively creating remains open to debate and is not relevant to this paper.





� The view of the redemption of all of creation is widely accepted by Christian writers, even those whose main focus is not “creation care.”  For example, in his book on vocation, Schuurman states:


“This larger theological perspective, in which God’s purpose includes the redemption of human life in its entirety, including institutions, and even the cosmos, encourages Christians to (cont.) 


�(cont.)


sense God’s purpose and call in all of life.  The Spirit of God not only gives “spiritual” gifts to be employed in the service of the community of faith; it also gives “natural” gifts for the benefit of the wider human community. In light of the comprehensive character of God’s kingdom and purposes, it is legitimate to (cont.) 


extend the New Testament emphasis upon gifts and calling in the church into gifts and calling in the broader society.” (p. 36) 


Strangely, although Schuurman discusses the redemption of all of creation, his book seems to focus solely on vocation as it pertains to the direct service of humans and society as a whole (For example, he posits: “Because leisure and recreation are important needs, producing products to serve those needs can be a vocation.  But the deepest integration of faith and life occurs when the essential needs are met through one’s products, and when they are met for the most vulnerable and needy of the world...  insofar as one is able, one should seek occupations that meet the needs of others.” (p. 170)  Unless “vulnerable and needy” includes non-humans... but that’s not the impression I get.





� Whether the “groaning” is physical and audible to God or just metaphorical is open to debate.  The greater issue here is that redemption of all of creation is not metaphorical.   


� Historic premillennialism, postmillennialism, amillennialism, and dispensationalism


� 


Now listen, you rich people, weep and wail because of the misery that is coming upon you.  Your wealth has rotted, and moths have eaten your clothes.  Your gold and silver are corroded. Their corrosion will testify against you and eat your flesh like fire. You have hoarded wealth in the last days.  Look! The wages you failed to pay the workmen who mowed your fields are crying out against you. The cries of the harvesters have reached the ears of the Lord Almighty.  You have lived on earth in luxury and self-indulgence. You have fattened yourselves in the day of slaughter.  


� I wonder whether the movie would have been better received if The Terminator were delivering the message...  
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